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nun and then is stunned by Amsterdam’s red-light district, an individual who persists
in self-identity as a miner when the (rather dim) Europeans see in him only an
‘Indian’. Fist-!ghts in exile between high-minded and mean-spirited former freedom
!ghters are candidly reported.
This is an unpietistic account that will be instantly recognisable to any child of the

international Baby Boom generation. The precise partisanship of the politics is of less
consequence than the evocation of an era not yet entirely ‘historical’ but still in need
of the energetic recall so admirably achieved here by Félix Muruchi and his co-writer
friends.
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Intimate Enemies is the long-awaited extended revision of Kimberly Theidon’s Entre
prójimos: el con!icto armado interno y la política de la reconciliación en el Perú
(Instituto de Estudios Peruanos, #st edition !""', !nd edition !"")). A decade or so
has given Theidon time to consolidate some of her initial thinking around post-
con"ict Andean Peru and to expand the study signi!cantly thanks to additional
!eldwork material. Intimate Enemies is a tour de force: it seamlessly blends a profound
analysis of extensive conversations, interviews and observations conducted over a
period of more than #( years in some villages and towns in the department of
Ayacucho, the ‘cradle’ of Sendero Luminoso (Shining Path, SL), with the existing
comparative literature on transitional justice, collective violence and medical
anthropology. This research is presented through the lens of Theidon’s personal
experience of being an ‘engaged anthropologist’. The con"ict in Peru between SL and
counterinsurgency forces (#)*"–!""") was particularly violent, with more than half
of the %",""" killed and disappeared attributed, according to Peru’s Truth and
Reconciliation Commission, to the ‘revolutionary forces’. But, as Theidon argues, this
was not simply a war between insurgents and the Peruvian military: there was a ‘“third
!re”, comprised of peasants themselves’ (p. (). Intimate Enemies attempts to explain
how peasants living at the margins of the state ‘learned to kill [their] brothers’ (p. ().
It is very di#cult to account for mass violence without erasing the grey areas that
exist between perpetrator and victim. It is also very di#cult to do research among a
traumatised and partly complicit population that is also marginalised from national
political narratives and practices. Because Theidon does both these things, and does
them well, her book is a key contribution to the growing body of literature examining
the Peruvian con"ict. Moreover, Theidon is also a great storyteller, and she is able to
make a good read out of a long and harrowing story.
Theidon set out to study how those living in the villages and towns of Ayacucho

understand the violence that dominated their lives in the #)*"s and well into the
#))"s. Together with a team of local researchers, she worked in seven communities in
the provinces of Huanta, Accomarca and Víctor Fajardo – provinces with particular
genealogies of violence, providing for contrasting political trajectories. But this book is
not a study of local political histories – rather, it is an ethnography of violence that
focuses on classic anthropological themes. Intimate Enemies explores the di$erent ways
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in which people in the communities studied understand health and healing,
illness, death and killing, justice, repentance, revenge and reconciliation, silence
and speech, and what it means to be human. Fragmented and contradictory
understandings exist side by side as biomedical, ‘traditional’, legal and a variety of
religious practices converge, to give one example, in the administration of health and
justice.
While Theidon rightly criticises the idea of the Andean comunidad as a coherent

and inherently benign entity, it is at the community level that Intimate Enemies
provides us with most insight. A community, Theidon argues, is not a !xed social,
cultural or geographical entity. Community is rather a term that refers to a collective
of people living together as best as they can, but sometimes with devastating results. It
is this aspect of Theidon’s story that will have most impact on our understanding of
violence in Andean Peru during the #)*"s and #))"s: by listening to the subjective
accounts of those who lived the violence up close, she presents us with a local history
of killing and of surviving, not so much at the individual level (although the
many stories that this book recounts do give us an idea of individuals’ struggles), but
particularly at the community level.
As Theidon shows, the ‘local reconciliation processes’ which are increasingly

promoted by global transitional justice practitioners as an alternative to national or
international criminal justice are in fact less about actual reconciliation than about
learning to live together through a range of strategies focused on survival. Certainly, in
the practices of internally displaced persons returning to their homes in the Andes, or
those who are integrated into neighbouring villages as arrepentidos (ex-Senderista
‘repentant ones’), or among neighbours who know what they have done to each other
and to others, there are elements of ‘traditional’ indigenous practices of justice. But
most striking is people’s creativity in mixing Christian traditions of confession and
repentance, the rule of law and extra-judicial punishment, and understandings of
historical relations between indigenous authorities, hacendados and comuneros in the
local administration of restorative and retributive justice. Through this non-linear use
of existing frameworks of justice, which produce a socially acceptable collective
memory and deter further acts of vengeance, the worst-a$ected populations and
villages in the Ayacucho Andes have managed to break the cycle of violence. But,
Theidon insists, this is not the same as reconciliation, and many people and families
live with fear, pain, material deprivation and feelings of profound injustice.
At a time in which transitional justice has become a booming global business of

policy, practice and research, but also a media-friendly story whose purpose is to
muster support for di#cult-to-!nance processes of transitional justice in Latin
America, Africa and Asia, it is important to recognise the complexity of political
violence. Intimate Enemies shows us that there is nothing simple or straightforward
about such violence. Rather, historical processes, the local, national and global politics
of aid, and structural violence feed into the very localised experiences of fear and
mistrust, and thus into the emergence of intimate enemies. The global community
that is committed to transitional justice tends to overlook local experiences and
processes that are messy, non-linear and ambiguous. It also tends to overlook the role
of those involved in violence on the ground in creating a politics that allows them to
break cycles of violence that would otherwise destroy them. Growing critiques of
transitional justice are mostly directed at the lack of attention to structural violence
and ‘sticky’ inequalities in its processes and mechanisms. Theidon e$ectively shows
that the messiness of violence is re"ected in the messiness of understandings and

*(& Book Reviews

http://journals.cambridge.org


http://journals.cambridge.org Downloaded: 19 Nov 2013 IP address: 128.103.149.52

practices of justice and reconciliation, and that a failure to recognise these again tends
to sideline the population group that was worst a$ected by that violence and by the
historical persistence of inequality. Theidon’s book is a ‘must read’ for anthropologists
and analysts of mass violence, but also for all those concerned with transitional justice
processes.
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Latin American indigenous peoples have contested state assimilationist policies,
won new international norms and made their contemporary relevance clear
through their political activism. But, as Joanna Crow reveals in The Mapuche in
Modern Chile, the story is not simply one of indigenous peoples’ resistance to state
and societal oppression, but a complex relationship in which state policies and actors,
and indigenous intellectuals, politicians and cultural !gures, mutually in"uence
and modify discourses and practices. Crow emphasises the diversity of Mapuche
responses to state policies and the contradictions within state institutions and policies
in Chile. She reveals how the tensions within state discourses and practices have
o$ered opportunities for Mapuche actors to shape those discourses to their own
purposes.
Using a variety of primary and secondary sources, Crow provides nuanced portraits

of key Mapuche politicians and cultural notables, showing the breadth and complexity
of accommodation and challenge to state modernising and civilising projects. Crow
analyses the diverse ways in which ethnic identity is constructed by Chileans and
Mapuche and examines the contrasting meanings attributed to ethnic identity,
showing how social relations and political struggle construct diverse interpretations of
what it means to be Mapuche or Chilean.
Although other scholars have noted the range of Mapuche political and partisan

alliances, Crow’s detailed portraits of Manuel Manquilef, Manuel Aburto Panguilef
and Venancio Coñuepán paint these men as complex, human individuals. Similarly,
Crow’s depictions of Mapuche cultural notables such as an opera singer, Rayén
Quitral, and a poet, David Aniñir, show the variety of ways in which Mapuche express
their ethnic identity and challenge static notions of indigeneity, while her discussion
of the Chilean poets Pablo Neruda and Gabriela Mistral, and singers Violeta Parra and
Víctor Jara, reveals the counter-hegemonic embrace of indigenous roots as part of
Chilean society rather than as anachronistic or atavistic elements, as indigenous
peoples are so often conceived in dominant discourses.
In her discussion of Manuel Manquilef, Crow shows the complexity of ethnic

identity and political response to state policies. Manquilef was an a%uent, educated
descendant of Mapuche chiefs who defended the state’s liberalising agenda. A member
of the Liberal Democratic Party, elected to Congress in #)!&, Manquilef believed that
individual ownership and liberal, capitalist markets would ensure the progress of Chile
as a whole and the Mapuche in particular, in agreement with much elite ideology of
the early twentieth century. At the same time, however, Manquilef denounced state
indi$erence and negligence with regards to the fraudulent land sales, usurpation and
violence a$ecting many Mapuche.

*(%Book Reviews

http://journals.cambridge.org

